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KENJO Tei j i  

At  the  Outset   

True to  his  nickname,  “Father  o f  Japanese  capital ism,”  i t  is  said  that  

Shibusawa Ei ’ i chi  (1840-1931)  was involved in  over  500 commercial  

enterpr ises  in  his  l i fe t ime.  However,  on becoming a  septuagenarian in  June  

1909,  Shibusawa ret ires  from some 60 companies  in  which he held  executive  

posit ions .  Further,  on the  occasion of  turning 77 in  1916,  he  res igns  as  

pres ident  o f  the  Dai -Ichi  Bank,  a f ter  which he concentrates  his  energies  on 

soc ial  work projects ,  movements  spreading moral i ty  and private- level  

d iplomacy ( 1 ) .  

The t ime when entrepreneur-Shibusawa pul led out  from the front  l ine  o f  

economic  af fairs  in  which he was engaged for  many years ,  namely  the per iod 

from the Russo-Japanese War to  the  First  World War,  a lso  marks an epoch in  

the  history o f  Japanese  thought.  In other  words,  the  conduct  o f  the  

long-drawn Russo-Japanese  War not  only  depleted nat ional  f inance,  but ,  

c i ty -centered c iv i l ian r iots ,  or  governmental  response to  the developments  

in  labor  movement  and soc ial ist  thought  also  became pressing issues of  the 

                                                  
1  Tsuchiya ,  Takao  Shibusawa Ei ’ i chi ,  Yoshikawa Kōbunkan,  1989 
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t imes.  Besides ,  foreign diplomacy centering on relat ions  with the U.S.A.  too  

deter iorated.  

Reinforcement o f  “National  Moral i ty”  was thus set  forth  as  an ideo logy  to  

rect i fy  those  developments .  For  instance,  the  Boshin Shōsho Imperial  

rescr ipt  was issued in  October  1908 by  the  government  that  found i tse l f  

wanting by the Imperial  Rescr ipt  on Education alone ( 2 ) .  Moreover,  in  

February  1912,  th is  t ime spearheaded by the  bureaucracy  at  Home,  the  

Sankyō  Kaidō  (Three Rel ig ions Congress)  was held.  Although this  Congress  

brought  together  members  o f  Buddhism,  Shinto  and Christ ianity  on a  s ingle  

plat form,  the mass media and inte l l igents ia  spoke out  against  i t  as  

vio lat ing  the freedom to  pract ice  re l ig ious fai ths  and decried the  

government o f  exploit ing rel ig ion and moral i ty  ( 3 ) .  On June 20 t h ,  when the  

debate  for  or  against  the  Congress  reso lut ions  seemed to  converge,  an 

organizat ion christened “Ki i tsu Kyōkai”  (The Assoc iat ion  Concordia)  came 

into  existence .  I f  one were to  say that  the earl ier  Three Rel ig ions  Congress  

was at  the  in it iat ive  of  the bureaucracy,  the latter  was led on a  pr ivate- level ,  

and as  one among i ts  core  members ,  is  found the name o f  Shibusawa Ei ’ i chi .   

This  report  examines  the connect ion between The Associat ion Concordia ,  

                                                  
2  Kenjo ,  Te i j i  “Kindai  shōchoku no  naka  no  Boshin Shōsho  (The Boshin 
Imperia l  Rescr ipt  Amongnst  Modern Imperia l  Rescr ipts  and  Edicts ) ” ,  Tennōse i  
kokka  no  tōgō  to  shihai ,  Bunrikaku,  1992 
3  Dohi ,  Akio  “Sankyō  Kaidō ” ,  Kir isuto -kyō  shakai  mondai  kenkyū ,  Vo l .  14  & 15 ,  
1969 
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which began i ts  act iv i t ies  in  the  1910s and Shibusawa Ei ’ i chi .  I t  a lso  takes  

up the topic  o f  peer ing into  something o f  the  ideas  on re l ig ion and moral i ty  

cherished by Shibusawa－ the man who committed so  much of  his  energies  to  

soc ia l  work act iv it ies  and the  spreading o f  moral i ty  late  in  his  career  

(Rongo to  soroban,  1916;  Rongo kōgi ,  1925) .   

 

1 ,  Inception of  The Assoc iat ion Concordia  and Its  Act iv it ies  

It  is  found that  the incept ion of  The  Assoc iat ion was upon a proposal  

g iven by  the  Head of  Japan Gir ls ’ Col lege ,  Naruse  J inzō  and his  discussion 

with  Shibusawa Ei ’ ichi  and industr ial is t ,  Morimura Ichizaemon,  in  the  

summer o f  year  1911( 4 ) .  Further,  on  Apri l  11 t h  the fo l lowing year  (1912) ,  

Shibusawa sent  a  letter  o f  invitat ion with an object ive  to  hold a  meeting for  

a  “way to  better  changes in  current  trends  of  thought , ”  at  which 8  

intel lectuals  gathered.  Their  names are ,  Naruse ,  Shibusawa,  phi losopher  

Inoue Tetsuj irō ,  moral  phi losopher  Nakaj ima Rikizō ,  po l i t ical  sc ient ist  

Ukita Kazutami,  l i t terateur Ueda Bin,  re l ig ionist  Anesaki  Masaharu and 

scholar  o f  Christ ianity,  Sidney L.  Gul ick .   The fo l lowing consensus was 

                                                  
4  For  deta i ls  regarding The Assoc iat ion  Concordia ,  re fer  Nakaj ima,  Kuni  
“Ki i tsu  kyōkai  shōkō  (1 )  & (2 ) ” ,  Journal  o f  Japan Womens ’ Univers i ty ,  No .  35 ,  
36 ,  1986;  For  a  pr imary  source  o f  re lated  b ib l iographic  mater ia ls ,  re fer  
Shibusawa Ei ’ i chi  denki  shiryō ,  Vo l .  46 ,  1962 ;  Unless  s tated  otherwise ,  a l l  
mater ia ls  concerning  the  Assoc iat ion  re ferred  to  in  this  paper  are  c i tat ions  
f rom Vol .  46  o f  the  Denki  Shiryō  Memoirs  
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obtained on that  occasion.  “There  is  a  sense o f  d istance  fe l t  between the 

Orient  and the  Occ ident  in  contemporary c iv i l izat ion.  Besides ,  di f ferent  

sorts  o f  soc ial  movements ,  or  re l ig ion,  moral i ty,  economy,  education and 

po l i t ics ,  e tc .  that  form the e lements  o f  c iv i l izat ion,  are  drawing c loser  to  

each other.  In  v iew of  such current  t imes,  there  is  a  necessity  for  

contemporary c ivi l izat ions to  i l luminate  a  fundamental  oneness ,  especial ly  

among the  ideals  o f  d i f ferent  re l ig ious  fai ths . ”  Subsequently,  a f ter  holding 

2  prel iminary s it t ings ,  The Assoc iat ion Concordia  was inaugurated on June  

20 t h  the  same year,  under  the auspices  o f  12 people .   

I ts  object ive  is  expressed in art ic le  1  o f  the  statutory  rules :  “The aim of  

The Associat ion,  set  in  the  l ight  o f  the  general  tendency in  the wor ld 

towards a  concord (k i i tsu)  in  the inner  spir i tual  world,  is  to  undertake  

research on i t ,  support  i t ,  and by forming a  sound ideology,  thus contr ibute  

to  the  c iv i l izat ion of  the country.”  And in  i ts  Prospectus ,  the fo l lowing 

general  idea is  out l ined:  “Although developments  preceding Mei j i  

Restorat ion have been success ful  in  making for  provis ions on the  surface ,  

there  exists  an immaturity  o f  spir i t  in  real i ty,  though.  In order  to  overcome 

i t ,  The  Associat ion proposes  to  br ing together  leaders  o f  d i f ferent  

disc ipl ines ,  bui ld upon research and cult ivat ion o f  the  minds,  and plan a  

spir i tual  uni f icat ion within the country f irst .  And by gradual ly  ral ly ing  
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l ike -minded people  from foreign countries ,  The  Assoc iat ion wishes  to  lay 

the foundat ion for  a  co l lect ive  spir i t  for  future c iv i l izat ions”…so on and so  

forth.  In  other  words ,  The  Assoc iat ion was formed with  an intention to  

overcome the confusion accompanying Japan’s  modernizat ion,  by  way of  

accomplishing a  “concord (ki i tsu)  in  the inner  spir i tual  world.”   

Subsequently,  The Assoc iat ion assembled each month with some 20-odd 

members  heaping arguments  over  4  issues  that  were held up as  “ i tems o f  

research interest . ”  Namely,  ① Matters  o f  Rel ig ious  Faith;  ② Customs and 

Mores ;  ③ Social ,  Economic  and Pol i t ical  Matters  (seen from a spir i tual  

angle ) ;  ④ International  and Humanitarian Issues ( 5 ) .   

I t  may be  not iced that  i ts  dist inct ive  feature lay,  in  giv ing enthusiast ic  

considerat ion to  even those  issues of  d ispute  on which see ing eye-to -eye  was 

rather  di f f icult ,  and,  in  the general  ant ic ipat ion to  f ind po ints  o f  

commonal i ty  and accord.  Although at  the inception there  were only  36 

members ,  but  by  1915 the  number exceeded to  130,  heralding the golden 

period of  The Associat ion ( i t  was disbanded in  1942,  though) .   

The Assoc iat ion also  set  up committees  to  deal  with spec i f ic  i ssues .  One 

among them was the “Committee  on Faith”  that  was formed in  response to  

some queries  thrown by Shibusawa in March 1914.  They were “First ly,  do  

                                                  
5  “Ki i tsu  Kyōkai  no  setsur i tsu  (Establ ishment  o f  The  Assoc iat ion  Concordia) ” ,  
Ryūmon Zasshi ,  July  1912  (Denki  Shiryō  Memoirs ,  p .  429)  
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economy and moral i ty  co incide?  Secondly,  why hasn ’t  only  moral  phenomena 

progressed?  Thirdly,  to  what  extent  can educat ion sole ly  improve man’s  

nature?”  A writ ten reso lut ion towards  i ts  formation was made publ ic  in  

Apri l  the  fo l lowing year  (1915) .  But  as  reaching a  consensus seemed 

di f f icult  to  achieve ,  the  discuss ion was rounded of f  by  a  rather  obvious 

remark l ike ,  “Rel ig ious faith sprouts  quite  natural ly  in  the hearts  o f  people  

receiv ing education.  But ,  precautions should be  taken so  as  not  to  hamper 

the development  o f  fa i th ,  due to  the  negl igence  and contempt on the part  o f  

educators  shown towards such a  development ( 6 ) . ”   

On the other  hand,  c lose  on the hee ls  o f  a  lecture  entit led “Convict ion of  

the Nation ’s  Cit izens in  Response to  the Current  Situat ion”  de l ivered by  

Shibusawa,  a  “Research Committee  on Issues  Concerning the  Current  

Situation”  was set  up,  and a  “Manifesto”  was issued in  February the  

fo l lowing year  (1916) .  Page 6  o f  the  Manifesto  states  the  fo l lowing:  

1 .  We ought  to  respect  the  personal  characters  o f  both others  and ourselves ,  

and thus reinforce  the foundation o f  nat ional  moral i ty ;  

2 .  We ought  to  nurture  the spir i t  o f  the Publ ic  domain and thus accomplish  

the  true aim of  the  Const itut ion;  

                                                  
6  Denki  Shiryō  Memoirs ,  p .  592;  However,  the  then Minister  o f  Educat ion 
lashed  out  against  this  reso lut ion and created  qui te  a  s t i r  among the  people .  
He i s  reported  to  have  said  that  the  reso lut ion  “ jeopardizes  the  s tate ’s  po l i cy  to  
segregate  re l ig ion  and educat ion.”  (Nakaj ima,  Kuni  . ib id .  (2 ) ,  p .  52)  
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3.  We ought  to  encourage voluntary act ion,  whi le  at  the  same t ime,  pave the  

way for  a  development o f  organizational  col laborations;  

4 .  We ought  to  reform academics ,  raise  the  e f f icacy  o f  education and bring 

forth genius  in  al l  f ie lds ;  

5 .  Alongside  encouraging fundamental  research in  sc ience,  we ought  to  

place  an unshakeable  bel ie f  at  i ts  base and plan for  the upl i f tment  of  

spir i tual  culture ;  

6 .  We ought  respect  moral i ty  among nations,  protect  world peace  and thus  

boost  the  noble  cause of  nat ion-bui lding ( 7 ) .  

To  put  i t  p lainly,  the  Manifesto  states  the  rat ionale  to  a id progress  in  

moral i ty,  education and sc ience,  and a wi l l  to  enthusiast ical ly  open out  into  

the  outs ide  world is  c learly  evident .  Moreover,  a  pro ject  o f  enl ightening the  

masses  was a lso  taken up by  way o f  publ icat ion act iv it ies .  The f irst  o f  the  

compilat ion ser ies  “Kii tsu Kyōkai  Sōsho”  was brought  out  in  December 1916 

on the theme of  “Col laborat ive  Responsibi l i ty  for  Social  Moral i ty, ”  running 

across  the  8  edit ions unti l  November  1921.  

What this  means is  that  the  act ivi t ies  o f  The Associat ion Concordia were  

not  mere ly  l imited to  within Japan.  Its  intercourse  with inte l lectuals  

abroad is  i l lustrated by the  propaganda o f  the Associat ion taken up by  

                                                  
7  “Ki i tsu  Kyōkai  sengen (The Assoc iat ion  Concord ia  Mani festo ) ” ,  Ki i tsu  
Kyōkai  Kaihō ,  No .  7 ,  March  1916 (Denki  Shiryō  Memoirs ,  p .  613)  
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Naruse Jinzō ,  when he traveled to  the  USA in August  1912,  to  England in  

December  and to  the European cont inent  the fo l lowing January.  Of  

part icular  s igni f icance is  the formation of  a  “Concordia  Assoc iat ion”  in  

America  on November 10 t h ,  1913.  In England too  a  s imi lar  associat ion took 

seed.  Besides ,  i t  i s  a lso  conveyed that  communication was establ ished 

between scholars  in  France and Germany too  ( 8 ) .   

What was  the kind of  stance  adopted by Shibusawa in his  engagement  

with The  Associat ion Concordia  that  carr ied  out  such object ives  and 

act iv it ies?  Moreover,  what  were his  ideas on re l ig ion and moral i ty?  Answers  

to  these  quest ions  are  attempted in  the fo l lowing sect ion.   

 

2 .  Shibusawa Ei ichi ’s  Ideas  on Rel ig ion and Moral i ty  and The Associat ion 

Concordia  

Shibusawa makes  the  fo l lowing remarks on the occasion of  the  f irst  

prel iminary gathering o f  The Associat ion Concordia held in  Apri l  1912.  

“Some decades ago  I  was asked by a  scholar  from Germany,  ‘what ’s  the  

reason for  the Japanese state  to  have had accomplished uni f icat ion so  

                                                  
8  Naruse ,  J inzō  “Ōbei  ryokō  hōkoku (Report  on  the  Tour  to  Europe  and 
America) ”  /  “Beikoku Ki i tsu  Kyōkai  no  se tsur i tsu  (The Establ ishment  o f  
Concordia  Assoc iat ion  o f  America) ” ,  Ki i tsu  Kyōkai  Kaihō ,  No .  2 ,  July  1913 
(Denki  Shiryō  Memoirs ,  pp .  468-477) ;  But  the  Concordia  Assoc iat ions  o f  
America  and England are  known to  have  stagnated fo l lowing the  outbreak o f  
WWI (Nakaj ima,  Kuni  ib id .  (2 ) ,  pp .  60-61)  
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quickly? ’ I  repl ied that  i t  was because the Imperial  household was at  the 

centre  o f  the  nat ion-state  and that  Confucian moral ity  re igned people ’s  

hearts  making the noble  cause  dist inct ly  c lear.  To  which the  scholar  again  

quest ioned whether  such an idea and author ity  would not  waver  sometime 

in the future.  Wel l ,  looking at  the thinking prevalent  in  society  today,  i t  is  a  

fact  a  fear  o f  i t  has  grown.  As for  my own personal  opinion,  I  th ink i t  i s  

suff ic ient  to  seek succor  in  Confucian teachings,  and make the  Analects  

(Rongo)  the basis  for  soc ial  conduct .  But  I  doubt  whether  i t  would yie ld  

sat is factory results  in  the case  of  apply ing  some other  set  o f  teachings other  

than that  of  Confucianism.  It  is  on this  po int  that  I  am skept ical  about  

re ly ing upon the  persuasive  powers o f  Buddhist  and Christ ian teachings－

so  much for  the reason behind cal l ing  this  gathering”…so on and so  forth 

( 9 ) .  

Thus one catches  a  g l impse o f  how Shibusawa,  in  the  1910s ,  feared the  

loss  o f  the  e f f i cacy  o f  Imperia l  worship,  Confucian moral i ty,  or  for  that  

matter,  Buddhis im or  Christ ianity,  and sought a  support  p i l lar  in  the  inner  

spir i tual  realm in order  to  make do for  such a  loss .   

Although many re l ig ionists ,  educationists  and pol i t ic ians  apart  from 

                                                  
9  “Gendai  shūkyō -kai  kōkyū  n i  kansuru  shūkai  (Gather ing  for  the  
Invest igat ion  o f  Contemporary  Rel ig ions) ” ,  Bul let in  Ki i tsu  Kyōkai  Kaihō ,  No .  1 ,  
February  1913 (Denki  Shiryō  Memoirs ,  p .  407)  
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industr ial is ts  l ike  Shibusawa took part  in  The Assoc iat ion ’s  programs,  

there  was  a s l ight  var iat ion in  their  indiv idual  a ims and object ives .   

I t  is  known that  educationist -Naruse  Jinzō  possessed the wi l l  to  even 

found a new rel ig ion by himsel f ,  and as  for  The Associat ion too ,  he  imagined 

i t  to  be  an organizat ion with strong rel ig ious  overtones.  He str ived to  

real ize  the  idea that  genuine thought  and rel ig ion have but  one or ig in.   

Rel ig ionist  Anesaki  Masaharu made an e f fort  in  gett ing r id o f  opposit ions  

between rel ig ions,  and he thought about  a  method to  harmonize  educat ion 

with rel ig ion.  Therefore ,  i t  is  said  that  he  expected such a  ro le  o f  th is  

associat ion.  

Moreover,  the  focus  of  the  ideas  o f  pol i t ical  th inker  Ukita Kazutami l ies  

in  wanting to  f ind a  consensus in  the search for  Truth.   

On the  other  hand,  Shibusawa,  the  entrepreneur,  he ld  the idea that  i t  was 

possib le  to  trace  al l  human beings to  a  common source  and to  aim at  the  

poss ibi l i ty  o f  a  re l ig ious  uni f icat ion with Confucianism at  i ts  centre .  For  

which reason,  he  donated l iberal ly  in  terms o f  f inancial  contributions to  

bui ld the economic  foundation of  The Associat ion.  Where the  general  annual  

membership was 6 Japanese  Yens,  Shibusawa donated 1000 Japanese  Yens 

annual ly  for  a  long per iod,  bear ing one-thirds  o f  the gross  annual  income of  
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The Assoc iat ion ( 1 0 ) .   

However,  i t  is  found that  his  pass ion for  The Assoc iat ion Concordia  

gradual ly  weaned.  The reason for  which,  he  later  explains  thus:  “Right  from 

the beginning,  I  have personal ly  not  re l ied on re l ig ion be l ieving f irmly that  

i t  would be  suf f i c ient  to  just  hold  on to  the  teachings o f  Confucius.  

Morimura Ichizaemon stated his  wish to  re ly  e i ther  or  Buddhism or 

Christ ianity,  and as  for  Naruse Jinzō ,  he  made c lear  his  wish to  form a new 

rel ig ion.  As against  this ,  Ōuchi  Se iran (Buddhist  scholar )  vehemently  

opposed them saying that  i t  were  not  poss ible  to  per form such out landish 

things (such as  syncret ism or  concord) ! ”  Shibusawa had also  proposed 

saying that  “Rel ig ion comes to  l i fe  only  when i t  is  appl ied to  the world o f  

po l i t ics  or  industry.  There  is  a  necessity  for  industr ia l ists  to  cult ivate  their  

bel ie f  on that  basis .  How would i t  be  to  organize  a  s ingular  re l ig ion with  

Confuc ian teachings at  the root ,  not  Christ ianity,  ne ither  Buddhism nor  

Shintō?”  But ,  he  found only  a  few takers .  He notes ,  “The agenda o f  The  

Assoc iat ion Concordia  was,  namely,  to  pave the way for  the sel f  to  seek 

refuge.  Giving i t  the  name of  “Kii tsu”  took i ts  meaning from the  idea o f  

                                                  
1 0  According to  the  “Ki i tsu  Kyōkai  shūshi  ke isan-sho (Statement  o f  Accounts  
o f  The  Assoc iat ion  Concordia) ”  for  four  and a  hal f  years  f rom July  1912 to  
December  1916,  the  tota l  income dec lared  for  th is  per iod  is  ¥13,535 and 54  sen .  
Out  o f  which  the  accrual  f rom memberships  was  ¥2 ,329  and  50  sen ,  and  ¥  5000  
as  contr ibut ions  o f  Shibusawa.  Apart  f rom these  were  contr ibut ions  f rom 
Morimura Ichizaemon at  ¥4000 ,  Mikimoto  Kōkichi  ¥100 and  Anesaki  Masaharu  
¥50 (Denki  Shiryō  Memoirs ,  p .  631) .  
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people  of  a l l  walks of  l i fe  being ascr ibed to  a  One,  may they be  ones  devoted 

to  economy or  be  moral ists .  But ,  try ing i t  out  in  real i ty  is  not  a  s imple  task.  

Consequently,  the idea reduced to  ho lding on to  the task by me,  mysel f ,  in  

the least . ”  Elsewhere he adds ,  “Having formed The Associat ion doesn ’t  seem 

appropr iate  to  disband it .  I  am doing nothing more  than attend the  

meetings and say something o f f  and on.  Honest ly  speaking,  I  am being 

thoroughly inconsistent ,  and can ’t  help but  be  cr i t ic ized by people  ( 1 1 ) . ”  

Thus,  whi le  having planned “to  organize  a  s ingular  re l ig ion with  

Confucianism at  the  root”  at  the outset ,  Shibusawa came to  understand that  

i t  was di f f icult  to  real ize  a  union of  exist ing re l ig ions ,  or  even further,  that  

i t  was unreasonable  to  create  a  s ingle  re l ig ion with Confuc ianism at  i ts  root .  

So i t  seems that ,  his  leve l  o f  expectat ions  for  and interest  in  The  

Assoc iat ion fe l l  over  a  per iod of  t ime as  a  result  o f  i t .   

But ,  what  was the  nature  o f  his  understanding on re l ig ion and faith?  For  

instance,  Shibusawa speaks his  mind thus:  “ I t  is  popular  rel ig ion  which 

explo its  superst i t ion and makes foo l ish,  common fo lk  to  commit  a  number o f  

bad deeds .  On the  opposi te  po le  are  Confucian teachings  which don ’t  speak 

about  superst i t ions  or  irrat ional  phenomena (kairyoku-ranshin)  and I  

                                                  
1 1  “Ki i tsu  Kyōkai  no  se i r i tsu  ni  tsui te  (se i・ zoku)  (On the  Formation  o f  The  
Assoc iat ion  Concordia  (Contd . ) ) ” ,  Uyo  tankai  danwa hikki  (Transcr ipt ions  at  
the  hearing  sess ion  held  with  Shibusawa Ei ’ i chi  on  January  17 t h  & 24 t h  1928) ,  
(Denki  Shiryō  Memoirs ,  pp .  412-413)  
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acc laim them for  that  very reason ( 1 2 ) . ”  And,  while  reminisc ing  on the  

t imes o f  the  establ ishment of  The Assoc iat ion he writes ,  “ (Morimura 

Ichizaemon)  said,  ‘ i t  is  on s inging the amen or  chanting 

na-mu-myō -hō - ren-ge-kyō  that  fa ith f irst  so l idi f ies .  But  I  cannot  get  mysel f  

to  beat  the drum and chant .  Men of  wisdom and valor  with Confucianism 

(shishi - j in j in)  can ’t  p lace  their  fa ith on just  anyone so  bl indly  ( 1 3 ) . ”  

Rel ig ionist  Anesaki  Masaharu is  reported have  confessed on how such 

ideas  o f  re l ig ion cherished by Shibusawa were di f ferent  from his  own,  after  

the  death of  Shibusawa.  Namely,  that  Shibusawa demonstrated a 

predi lect ion to  think that  Masters  la id down noble  teachings and by o f fer ing  

those  he could lead the  masses .  His  stance was  to  attempt a  concordia  o f  

re l ig ions  from such a vantage  point .  As against  this ,  Anesaki  himsel f  

considered that  the dist inct ive  feature  o f  re l ig ion l ies  in  sharing be l ie fs  

with others ,  in  sharing l i fe  and death,  and not  in  leading others .  Which was  

where  the  gap existed between Shibusawa and himsel f ,  he  said .  In  spite  o f  

that ,  Anesaki  does  not  seem to  refute  Shibusawa who thought  that  “men of  

wisdom and valor  with Confucianism ( ‘ shishi - j in j in ’ )  are  personal i t ies  who 

pioneered the ir  age,  and ‘ foo l ish,  common fo lk ’ are  creatures  who are  merely  

                                                  
1 2  Shibusawa “Nana-shō :  Tō i t suteki  dai - shūkyō  (Chapter  7 :  Uni f ied  Grand 
Rel ig ion)” ,  Se ien  Hyakuwa,  Denki  Shiryō  Memoirs ,  p .  420  
1 3  “Ki i tsu  Kyōkai  no  se i r i t su  n i  t suite  (zoku) ” ,  op .  c i t .  
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way-led by rel ig ion .  ”  And,  that  there  is  an insurmountable  div iding l ine  

between the two.   

Anesaki  Masaharu was  a  f irst  generat ion-Professor  to  occupy the  Chair  o f  

Rel ig ious  Studies  at  Tokyo Imperial  Univers ity  and is  also  accla imed to  

have been the  ‘ founder  o f  modern re l ig ious  studies ’ ( 1 4 ) .  Quite  poss ibly,  

assuming such a  stature,  Anesaki  only  found Shibusawa’s  ideas  on re l ig ion 

too  out-dated.  However,  having thought  so  does  not  mean that  Anesaki  

negated Shibusawa.  Whether  i t  was  regarding grappl ing with issues of  

cooperat ion between labor  and management and moving people ’s  hearts  in  

the wake  of  the  upheavals  in  soc iety  and culture;  or  regarding how our  

nat ion,  as  a  member of  the  world  community,  could cult ivate  the motive  

force  o f  spir i tual  culture ,  i t  was Shibusawa who held a  passion for  such 

matters .  Such were  the kudos  conferred upon Shibusawa by Anesaki  on the  

one hand,  though ( 1 5 ) .   

As  The Assoc iat ion Concordia was an organizat ion which brought  

together  personal i t ies  with  di f ferent  standpoints ,  including Christ ian  

evangel ists  o f  American national i ty,  i t  i s  but  obvious  that  there  were  

di f ferences  o f  opinion within.  Ukita Kazutami,  who served as  the Secretary 

                                                  
1 4  I somae ,  Jun ’ i chi  ed .  Kidai  n ihon ni  okeru chishiki j in  to  shūkyō－ Anesaki  
Masaharu  no  kiseki ,  Tōkyōdō  Shuppan,  2002 
1 5  Anesaki ,  Masaharu  “Sei ’en-o  to  shūkyō  mondai  (Uncle  Shibusawa and 
Rel ig ious  Matters ) ” ,  Ryūmon Zasshi ,  November  1933 (Denki  Shiryō  Memoirs ,  p .  
729)  
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from its  incept ion,  gave vent  to  h is  true fee l ings  about  The Assoc iat ion in  a  

let ter  addressed to  Naruse Jinzō  wr it ing,  “ i t  i s  nothing more than a  kind of  

a  c lub for  soc ial izat ion,  wherein the Secretary is  discouraged from touching 

upon topical  i ssues ,  making i t  di f f icult  to  expect  any ef fect ive  act ion ( 1 6 ) . ”  

Further,  a  certain  member  is  said to  have taunted at  the  Assoc iat ion 

commenting that  i t  “concurred only  on one po int  which was to  not  concord!  

( 1 7 ) ”  However,  one must  appreciate  the  fact  that  The Assoc iat ion provided 

an opportunity  for  the part ic ipants  to  get  acquainted with the ir  respect ive  

ideals ,  ob ject ives  and speculat ions ,  as  also  to  provide them with  a  plat form 

to  he lp come to  terms with the real i ty  o f  their  fe l low beings .   

Shibusawa Ei ’ i chi  too  was not  an except ion to  i t .  In  1928,  he  makes  the  

fo l lowing remarks.  “Fortunately,  owing to  the  favor  o f  Anesaki  Masaharu,  I  

hardly  show my face  at  The  Assoc iat ion of  what  has  presently  become a  

mere counsel ing forum－ not  a  rel ig ious out f i t  nor  an academic  research 

society  ( 1 8 ) . ”  This  statement  comes at  a  juncture after  the  act ivi t ies  o f  The  

Assoc iat ion reached a  culminat ion dur ing the  period immediate ly  be fore  

and after  the First  World War.  And,  i t  would not  be  a  mistake to  note  that  

the  observations made by the  aging Shibusawa on the  exist ing af fa irs  o f  The  

                                                  
1 6  Nakaj ima,  Kuni  ib id .  (2 ) ,  p .  64  
1 7  Reported  by  Hattor i  Unokichi  in  his  reminiscences  compi led  in  “Ki i tsu  
Kyōkai  shusai  ko-Shibusawa shishaku tsuioku danwa-kai ” ,  Ryūmon Zasshi ,  
December  1931;  Denki  Shiryō  Memoirs ,  p .  721  
1 8   “Ki i tsu  Kyōkai  no  se ir i tsu  ni  t sui te  ( zoku) ” ,  op .  c i t .  
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Assoc iat ion were rather  negatively  nuanced.   

However,  the  author  ho lds  the  opinion that  i t  i s  the encounter  o f  

Shibusawa Ei ’ ichi  and The Assoc iat ion Concordia which has an important  

s igni f icance.  To  put  i t  spec i f i cal ly,  the s igni f icance l ies ,  in  a  sense,  in  the 

fact  o f  Shibusawa carrying forward,  a l l  on his  own,  the  ideals  he  envisaged 

for  The  Assoc iat ion  at  the t ime of  i ts  establ ishment .  And he does  so ,  a f ter  a  

sel f -assessment o f  ascertaining those  aspects  that  he  is  in  a  pos it ion to  

share  with the co l leagues who gathered there ,  and c lar i fy ing those  that  he  

could not  share.  For,  a l though he does  mention about  renouncing the idea o f  

re l ig ious uni f icat ion and o f  be ing  “reduced to  holding on to  Confucian 

teaching on his  own,”  Shibusawa brings out  a  publ icat ion of  the popul ist  

Rongo to  Soroban in  1916,  and an interpretat ion of  the  Analects ,  Rongo Kōgi ,  

in  1925.  He also  f i rmly attaches  himsel f  to  act iv i t ies  to  champion support  

for  the “Shibun-kai , ”  an organizat ion for  the  propagation of  Confucian 

teachings  and research.  On the other  hand,  h is  id iosyncrat ic  response to  

“Issues  Concerning the Current  Situat ion, ”  evident  in  his  carrying forward 

of  “pr ivate- level  Japanese-American diplomacy”  ( 1 9 ) ,  i s  a  wide ly  acclaimed 

fact .   

                                                  
1 9  Shibusawa,  Masahide  Taiheiyō  n i  kakeru  hashi― Shibusawa Ei ’ i chi  no  
shōgai ,  Yomiuri  Shimbunsha,  1970;  Kimura ,  Masato  Shibusawa Ei ’ i chi－
minkan keizai  gaikō  no  sōshisha,  Chūōkōronsha,  1991 
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The intel lectuals  o f  The Associat ion  Concordia debated on how to  

stabi l ize  the  soc iety  during 1910-20 and attempted to  undertake the  ro le  o f  

proposing ‘a  des irable  ideal ’ .  But ,  amidst  af fairs  both inside  and outs ide  

Japan growing complex,  they only  happen to  demonstrate ,  paradoxical ly,  

that  a  ‘ concordia ’ on var ious  issues  was not  an easy task.  To  sum up the  

argument in  re lat ion to  Shibusawa,  i t  is  found that  there  is  an aspect  to  the 

latter  hal f  o f  Shibusawa’s  career,  beginning with his  withdrawal  from 

economic  enterprises  in  1909 and shi ft ing  completely  towards soc ial  

pro jects  in  1916,  that  is  in  synch with his  mode of  engagement  with The 

Associat ion which took of f  in  1912.  And there  is  def inite  evidence  that  the  

ro le  played by the course  o f  debates  on rel ig ion  and moral i ty  inside  The  

Assoc iat ion in  determining the direct ion o f  the latter  hal f  o f  Shibusawa’s  

career,  was not  a  meager  one.   

 

In  Conclusion 

The per iod from 1910~20 witnessed the  outbreak of  the  First  World  War.  

I t  was a  t ime when movements  that  ensued from a kind o f  sour-searching 

exercise  and aimed at  international  co l laborat ion became dist inct ly  v is ible .  

Born in 1912,  The  Assoc iat ion Concordia ,  r ight  from the onset ,  d isplayed a  

strong tendency o f  arguing for  a  ‘ concord ’ based on rel ig ion.  However,  that  
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was not  the  only  object ive .  This  Associat ion was strongly  inc l ined to  hold  

wide-ranging discussions on a  ‘moral i ty  among nat ions ’ and `world  peace ’ .  

This  is  also  evident  from a motto  inserted on the stat ionery for  

internat ional  correspondence ,  begun to  be  used from the spring o f  1914 

onwards,  ent i t led  “Concord and Cooperat ion between Classes ,  Nat ions,  

Races  and Rel ig ions  ( 2 0 ) . ”  The publ icat ion o f  “Manifesto  in  Response  to  the  

Current  Situation”  and serial  compilat ions  Sōsho in  1916,  carrying 

translat ions o f  western books ,  are  c lear  results  o f  the same.  

Thus,  i t  may be stated that ,  at  a  t ime when The Assoc iat ion s ignaled out  

i ts  ‘ ideal ’ to  both  inside  and outside Japan,  Shibusawa was in fact  

promoting the  real izat ion o f  h is  own ideal  ( “moral  ideal , ”  to  put  i t  narrowly) .  

Just  that  he accomplished do ing  so  by associat ing  himsel f  to  The  

Assoc iat ion e i ther  direct ly  or  indirect ly― which depended on whether  he  

tagged along i ts  act iv it ies  or  way led i t  in  a  manner character ist ic  o f  

himsel f .   

I t  may be  po inted out  that  The Assoc iat ion Concordia o f  Japan (as  also  

the Concordia  Associat ion o f  America)  harbored contradict ions  within i tse l f  

in  the face  o f  real  soc iety,  or  that  Shibusawa himsel f  d id struggle  to  

contemplate  a  response to  changes in  soc iety.  But  that  needs to  be  evaluated 

                                                  
2 0  Anesaki ,  Masaharu  “Ki i tsu  Kyōkai  konjaku-dan”  (a  hear ing  sess ion  he ld  in  
May 1938) ,  Denki  Shiryō  Memoirs ,  p .  416  
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rather  cr i t ical ly  in  the  l ight  o f  a  better  understanding o f  the respect ive  

soc ia l  perceptions o f  the  people  concerned and their  inter-re lat ionship with  

the society  at  large .   
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